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Some of the most important publications of our time are those that help make possible 
the conversations we need to be having; pastorally and professionally within the world 
of the church, the university and the seminary.  
 
Kevin’s many writings, including Losing our religion? are a contribution towards such 
conversations.  
 
Their short message is that the discourse has not died, but the terminology has changed. 
The conversations can and must continue, across generations as in the dedication of the 
book, but also across and within the disciplines of seminary and university and the 
diversities of the church and our communities.  
 
The tactical approaches of either ignoring cultural shifts or taking the death of religious 
credibility for granted have alike failed to work either with where conversations about 
spirituality have actually gone or with how they may be connected to the Catholicism of 
Christianity that reaches across time and space alike in diversity and in common 
conviction. 
 
Kevin’s writing has both the commitment of faith and the confidence about culture to 
give us the encouragement to know that such conversations are possible. That is if you 
understand rugby and remember the Beatles you are well placed for the intellectual and 
pastoral challenges of ministry – faith has to do with the redemption of violence and the 
harmonies of nostalgia as well as the frameworks of a robust philosophy of language. 
 
As one would expect, Kevin begins at the beginning of history; that is in the year that the 
Beatles visited America. Questions were asked then as they are today about what the 
church should be doing, about the credibility of its beliefs, and the critical tools to which 
those training for ministry should be exposed. Perhaps too few recognized the 
significance of the rise of popular culture and signs of crumbling in the faltering 
certainties of a post-war generation and confidence in the ability of the scholarly 
frameworks of the time to address fragmentating worlds was about to be severely 
tested.  
 
We might ask whether the struggles of the decades that followed indicate the failure of 
that model of theological training for ministry or in fact its robustness and ability to 
withstand new challenges. Knox in the 70s did address the given-ness and the culturally 
expressed nature of faith. It did address history, sociology and religion. It did address 
the pastoral and the practical. Some of the parts did not value others as they might – but 
what else is new?  
 
Today the cultural, social and religious diversity to which those disciplines of faith need 
to be applied has vastly multiplied, but the critical frameworks needed to address the 
situation we find ourselves in were not absent in the past whatever the struggles of the 



time. What is different today is a wider ownership of the cultural diversity of critical 
frameworks and valid answers and the need for conversations and tools which urgently 
and deliberately connect us across those diversities. This is the space in which this book 
is particularly relevant. 
  
Yet I wonder if its significance is still a little lost on us? It is still something to be 
grasped, not in despair, but in hope, that whatever the circumstances, we are seeking a 
constructive and open response to the challenges of the day. That we are willing to look 
at what is going on in this sort of detail and make this sort of analysis part of our 
training for ministry and reflection on the state of the church and society is significant.  
 
All our expressions, theological and cultural are contested. And what we are about is not 
only the rebirth of the faith in new generations, it is the transfer of power, and the 
granting of ownership of the church. Creating spaces for groups to make their own 
mistakes.  
 
But for any of this to happen with a sense of purpose and hopefulness, our task is also 
about creating the languages and the relationships which make conversations about 
God and the Church possible.  
 
As Kevin notes: 

This research provides evidence that the challenge for churches is not so much how 
they get people to believe, but how they connect with those who have continued to 
believe in such ways that they might want to belong. 

As we navigate the worlds we live in we need confidence and skills to adapt to religious 
yearnings which are still there. It remains possible to have religious conversations. 
There is religion in everyday life – even when it is bizarre contradictory and occasional 
and when it crosses boundaries both the church and the world might want to erect to 
keep their views of reality safe. 

Losing our Religion illustrates the importance of analysis of movements not just of 
denominations and institutions. It also raises questions of how research will be done in 
the future when the significance of institutional Christianity on whom we still depend 
for the documentation of faith may be further reduced. Quite transient yet recurring 
movements who leave little footprint are part of the story and without which the story 
cannot be understood. If Christianity is expressed in the diffuse, electronic, and the 
transient, and dependent on depositories over which we have no control, there are 
challenges for the methodologies of research which it remains in the interests of 
seminary and church to promote.   

Political historians of our era will have to rewrite their theses in the light of Wikileaks; 
is there an equivalent in the Christian story? 

Question is not only having the conversations, it is also about their leaving a record 
which makes further discourse and analysis possible. This book is significant for the 
conversations we need to have and can have, not only about Christian responsibilities 
towards the dynamic expressions of religion we do have, but about how critical 



reflection on those conversations may be possible in the future. Its sources and its 
method raise questions about how the social sciences will themselves go on changing 
and how the conversational interfaces of theology, church and culture will be 
negotiated. 
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